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This was a  beautifully illustrated 
and interesting  talk following on 
the talk about Pagan holy Places,  

structured by John to think of holy places 
in six different ways — places sanctified 
by scripture, by tradition and rituals, by 
divine encounter, by pilgrimage,  places 
having personal significance, and indeed  
why any place at all should be thought 
of as holy.

The Jewish Bible, the Old Testament, 
was the starting point of the talk,  with 
the story of Jacob’s Ladder being a 
paradigm of a holy place  where a divine 
encounter happened and the ladder 
being a connection between heaven and 
Earth. slides were shown of the many 
holy places in israel associated with the 
life and death of Jesus, and included  a 
fascinating ‘synagogue church’ in Nazareth 
which would have been important in the 
formative years of the young Jesus.

  John showed slides of pilgrimage 
sites around the world which have their 
sources in the lives of the saints, and he 
then included the many sites in the UK 
associated with Early Christianity in wales, 
ireland, scotland and Egland which have 
become holy places sanctified by tradition, 
choice and ritual. These included not 
only great churches but also geographical 
features such as wells, caves and islands 
where divine encounters  happened. some 
of these are still active places of pilgrimage 

today having been revived as missionary 
centres, or like iona, places of religious 
retreat.

John’s talk included a very personal 
account of holy places associated with 
his own life, one of particular spiritual 
significance for him being the chapel 
graveyard where he will one day  be buried 
with other members of his family. This 
very  moving element in a talk that was 
at once global, international and personal 
and local, left us with questions about 
what places we think of as holy and why?

why should a place be holy, why does 
place matter if God is everywhere, if 
everywhere is hallowed and real worship 
takes place within oneself? This was 
answered in part by thinking of pilgrimage 
as a spiritual journey that we all make 
through our lives and not associated 
with any particular place.  an example 
of not needing a specific place or grand 
buildings was shown by a description of 
a ‘house church’ where services are held 
in someone’s home, and  this resonated 
for me  with the idea in Judaism that the 
home itself — where prescribed blessings 
for all aspects of daily life plus the sabbath 
observation are celebrated — is thought of 
as a holy place.

a lively discussion followed, with many 
rich and thoughtful contributions from the 
others present.

Hilary Curwen 

Holy Places in Christianity
Zoom talk by John Summerwill  February 22nd 2021
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i am a Bahá’í and this time of the 
year is particularly special to me. it is 
a time for celebration and for renewal, 

for joy and contemplation. in case you’re 
wondering what Bahá’í is: the Bahá’í Faith 
was born is Persia (today’s iran) in the mid-
19th century. in less than 200 years it has 
become a universal faith present in every 
country in the world with adherents from 
virtually every national, ethnic, religious, 
and tribal background. as a Bahá’í i believe 
in the oneness of God and religion – that 
humanity’s great faiths have come from 
one common source and are expressions 
of one unfolding religion, progressively 
revealed. and that humanity is one, 
interconnected and noble in its nature, as 
Bahá’u’lláh, its founder, teaches ‘ye are 
the fruits of one tree and the leaves of one 
branch.’ a natural expression of the love of 
God and the acceptance of this principle of 
the oneness of humanity is selfless service 
to our fellow human beings and work done 
in the spirit of service is considered the 
highest worship. This correlation between 
worship and service is one of the Bahá’í 
teachings i deeply appreciate in my life as 
i ‘strive that my actions day-by-day may 
be beautiful prayers’.

Every year i join the other millions of 
followers of the Bahá’í Faith from 15-70 
years of age who embark on a 19-day 
spiritual journey called fasting. Bahá’u’lláh 
described this as the ‘season of restraint’. 
During this period, i completely abstain 
from food and drink from sunrise to sunset 
from march 1 to march 19. Fasting, in one 
form or another, has become a common 
practice in many of the world’s cultural 
and religious traditions i.e., some of our 

colleagues will be observing Ramadan in 
april and will be sharing their experiences 
with us then. Fasting has often been 
practised for the purpose of gaining greater 
spiritual susceptibilities, insights, and 
spiritual renewal.  in the last decades the 
physical benefits of fasting have also been 
largely recognised in the west, so much 
that some of us may have tried intermittent 
fasting or 5-2 diets for example. in the 
Bahá’í  Fast physical abstinence from food 
and drink during sunlight (approximately 
12 hours) is not the primary purpose but, 
rather, symbolic of something greater. For 
me, this fasting is a time for rejuvenation 
and spiritual liberation. it is a time for 
reflection and meditation, allowing me 
to break from some daily routines as well 
as some of the material comforts which 
cater to our physical and psychological 
desires. so as the Bahá’í  writings say, 
‘material fasting is a token of our spiritual 
detachment’. 

What does your day look like 
when observing the Bahá’í Fast? 

During the Bahá’í Fast i wake up 
around 4:30-5am. i love waking up in the 
silent night, hearing the birds sing whilst 
i pray. as the days pass my daughters 
tend to sense my new rhythm and then 
i notice they are joining me for prayers. 
some years ago, it felt like an intrusion 
into my private space and time; now i just 
embrace it as a way to educate them about 
the importance of this magical period. i 
then, during the day, retreat again for 
prayer, reflection and meditation usually 
around the time i would have stopped for 

Baha’i celebrations  
and my 19-day spiritual journey

by Raquel Silvestre 
(Bahá’í Representative on Concord’s Executive Committee)

Continued overleaf
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lunch and then before breaking the fast 
in the evening. These peaceful moments 
provide me with an opportunity to look 
within myself with a spiritual eye and 
think quietly, calmly and truthfully about 
my actions (be their positive or negative) 
and current state, judging them according 
to the Bahá’í teachings. This introspective 
state is central to the process of spiritual 
growth and change which during the Fast 
is more intense and focused. Pre Covid-19 
we would get together with members 
of the community to pray at sunset and 
break the Fast together, sharing our daily 
experiences, challenges and learning 
from each other. This time around we 
will probably connect virtually for a daily 
devotional instead.

although abstinence of food is not 
central to this spiritual journey, i have, 
nevertheless, developed some strategies 
to better prepare me for the day. as soon 
as i wake-up i start to drink water. by the 
time the sun rises i would have drunk 
1.5 to 2lt of water. That will keep me 
hydrated during the day (loads of toilet 
trips too!). and then the first thing i do 
when breaking the fast in the evening 
is drink water again, the sensation of 
water splashing on an empty stomach is 
quite unique and deeply refreshing. it is 
almost a meditative process in itself as i 
relish its journey through my body. i’ve 
learnt to avoid eating cereals like weetabix 
or salty meals like Portuguese cod fish 
(bacalhau) as that will make me eternally 
thirsty. although i cannot stomach a 
full meal at 5:30am, i’ve discovered that 
salads with quinoa, fruit and yogurt are 
both nutritious and hydrating as well as 
delicious, so i keep cut peppers, shredded 
beetroot, carrots etc readily prepared in 
containers for my early mornings’ feast. 
it is interesting that usually around 2-3pm 
is when i feel the hunger, and associated 
symptoms like lightheadedness, headache, 
tiredness. i may dream of a meal then and 
once that period passes, i’m fine again. 

so, when at work i always try to avoid 
meetings at that time as i may not be as 
responsive as usual and when teaching or 
delivering training i always avoided the 
Fasting period as much as i could or my 
mouth would dry up terribly.  after sunset 
i have dinner as usual. at 2-3pm i would 
have dreamt of a mighty dinner but when 
the moment comes i settle for the usual 
one — after all, moderation is key. 

How do you prepare for  
the 19-Day Fast? 

The 19-Day Fast is preceded by what 
the Bahá’ís call ‘intercalary days’ from 
February 25-28. in addition to being a time 
of preparation for the fast, Bahá’u’lláh 
describes this time as the “‘days of giving 
that precede the season of restraint.’ 
These intercalary days, also known as 
ayyam-i-ha or ‘Days of Joy’, are days for 
celebrating, gift giving and performing 
acts of charity. There is no set way for 
celebrating these days but we usually 
get really excited about it and we plan 
a service activity like singing to children 
in hospital or at a care home and/ or an 
event. Last year’s celebration was actually 
the last time prior to Covid-19 we had 
twenty one friends and neighbours in our 
house. a group of children who attend 
virtues class gave a short presentation 
on the significance of ayyam-i-ha, we 
played games, exchanged presents, baked 
and decorated biscuits, did some arts and 
crafts. Prior to the event the same children 
prepared a colourful board ‘we are flowers 
of one garden’ for us to have fun taking 
memorable pictures together. This year 
due to social distancing we will be having 
a Zoom celebration – one hour of fun — 
and once again children are taking the lead 
in organising games like scavenger hunt, 
guess what?
What happens at the end of the Fast?

The fast is followed by a celebration 
called Naw-Ruz, meaning ‘New Day’, 
held on the spring equinox, march 20-21, 
inaugurating the first day of spring and 
the Bahá’í New Year. For Bahá’ís this will 

Continued from p3
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iran and is observed by culturally-adjacent 
peoples in azerbajan, Turkey, iraq, 
armenia, Georgia, Russia, afghanistan, 
Pakistan, syria and Tajikistan. according 
to the BBC around 300 million people 
celebrate Naw-Ruz around the world!

be the beginning of year 178 of the Bahá’í 
Era. This is usually celebrated as a Unity 
Feast, a social event with loads of food 
and laughter. Naw-Ruz has its origins in 
ancient times and it is celebrated as a holy 
day by two religions: Zoroastrianism and 
the Bahá’í Faith. it is also celebrated in 
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ThE sECOND TwO FaiThs in our 
resumed series on wealth have 

significant similarities. Both are relatively 
recent religions; both started in (undivided) 
india; both give financial wealth very 
low priority; and yet both have some 
fine buildings and are known for their 
generosity. sikh Gurdwaras are noted for 
langar, free food for all visitors; Brahma 
Kumaris host free courses and meetings 
to which everyone is welcome. 

Exe cu t i v e  commi t t e e  member 
Gurmukh singh Deagon started the 
evening by stating the sikh principles 
of acknowledging God in everything, 
working hard and sharing what they 
can, with meditation regarded as the real 
wealth, according to sikh scripture. he 
then handed over to Giani Gurbax singh Ji 
(pictured in the screenshot), who gave his 
presentation by sharing a hymn from the 
Guru Granth sahib, chanting, translating 
and explaining. The hymn declares ‘You 
are wealthy because of God’s name and 
meditation is the real wealth.’ 

according to sikh scriptures, there 

Brahma Kumari and Sikh Attitudes to Wealth
are many forms of life to pass through in 
order to achieve unity with the divine, and 
human life is the best form. To develop 
spiritually. progress must be made on 
three levels. First, through reciting the 
almighty’s name, reciting holy scriptures 
and singing in praise of the almighty 
they receive real spiritual wealth. Next 
is earning an honest living; to achieve 
general wealth sikhs are required to 
work hard, avoid anything illegal, trade 
fairly and pay taxes. and finally sikhs 
are encouraged to share what they have. 

There are different forms of wealth: 
general wealth includes money, property 
and shares; good ideas are another kind 
of wealth. These—along with spiritual 
wealth—should be shared and there must 
be honesty in all things. Those who work 
for what they eat and give some of what 
they have know they are on the right 
path. Earning honestly and sharing leads 
to spiritual wealth.

Gurmukh added that good health is 
also important in order to follow the three 
principles of the sikh faith.
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David Goodman, the Brahma Kumari 
representative on Concord’s Executive, 
approached the topic in three strands: the 
Founding Father, general and personal. 

Brahma Baba was a successful jewel 
merchant in the 1930s, known for his 
ability to value precious stones and his 
honesty in trading. he was also a devout 
hindu, when a series of visions made him 
realise that virtues of the soul are the most 
powerful wealth and money is the lowest. 

Brahma Kumaris, therefore, hold all 
resources in trust for God, using time, 
energy and money in the way that God 
wants, doing selfless service with honesty 
and integrity that brings benefit to others. 
Their main work is help souls make their 
own direct connection with God. in 
similarity with sikhs, Brahma Kumaris 
regard the power of thought, meditation, 
as the highest power. They differ from 
sikhs in that there is no emphasis on 
earning a living. There is no tithing; 
donations are not requested but people 
can contribute if able. if money runs out, 
as it has on occasions, they have faith that 
God will look after them. 

On a personal note, when David joined 
the Brahma Kumaris and his earnings 
were used to support the centre, he felt 
that it was beneficial to him as well as to 
the organisation; being free of personal 
possessions helps to purify the soul. and 
once, when David said something about 
‘giving to Baba’, he was reminded by 
Dadi Janki that everything comes from 
God, God is the giver, the bestower, 
everything is held in trust for God’s work. 
while members no longer regard money 
or goods as personal property, they are 
nevertheless advised to be ‘canny’ ... 
‘waste not, want not’.

in his vote of thanks Chair John 
summerwill noted a common factor,—
everything we have comes from God and 
needs to be used in the service of others, 
then challenged us to find how to put this 
into practice. 

Cynthia Dickinson

23 March 2021  National 
Day of Reflection

aT 12 NOON, a year after our first 
Lockdown, there was a minute 
of silence on the national day of 

reflection as events and services took place 
all over the country.

i zoomed to st Ethelburga’s Centre for 
Reconciliation and Peace to see what they 
were doing, and i wasn’t disappointed.

From 11.45am, for about 15 minutes, 
we heard about and saw images of people 
working to save lives and people whose 
lives had been lost to the covid pandemic. 
Just before 12 o’clock we were invited 
to light a peace candle for the minute’s 
silence; i had my world Peace Flame 
already lit.

after the quietness, the bell of st 
Ethelburga’s tolled thirteen times, once 
for every ten thousand deaths in the UK. 
Then followed another series of images, 
this time from around the world. sunrises 
and seascapes, fields and forests, rivers 
and rainbows, mountains and moonlight; 
people of all ages, races and religions, 
some in attitudes of prayer others holding 
messages of ‘hope’ in different languages 
and formats, while background music 
played. 

altogether a most inspiring and 
uplifting experience, befitting the day of 
reflection.

Cynthia Dickinson
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DURiNG LOCKDOwN i have 
zoomed in to several climate 
change events—presentations, 

talks, discussions, webinars —hosted by 
various organisations. One that i found 
particularly interesting and inspiring was 
an event put on by the University of Derby 
as part of the Fairtrade Fortnight Festival. 
The Fairtrade Foundation’s theme this year 
was Climate Change—Choose the World You 
Want, and Derby chose to invite people 
from different faiths to speak from their 
faith perspectives. There were six speakers 
representing the UK’s major faiths—
Buddhist, Christian, hindu, Jewish, 
muslim, sikh—each having five minutes 
to talk about their actions and activities. 

These were relatively young 
lay people, concerned about the 
state of the planet and keen to 
do something practical. it was 
very different from listening to 
faith leaders who tended to focus on what 
their scriptures or founders said about 
caring for the environment. here were 
climate activists talking about what they 
and their faith communities were doing to 
combat the climate crisis.

Their main aim was to raise awareness 
wi th in  the  congrega t ions ,  l o ca l 
communities and interfaith groups. 
some did this by hosting workshops and 
carbon conversations; others organised 
tree-planting sessions. within places of 
worship there were efforts to achieve eco-
status by changing to renewable energy, 
reducing the use of plastic and developing 
wildlife-friendly gardens. when offering 
meals or refreshments they aimed to 
source local, organic or Fairtrade products. 
They recognised the emotional impact of 
climate change on young people and the 
need to give them support and resources 
as well as organising child-friendly 
environmental events.

individual members were encouraged 

Multifaith Climate Change Action

to reduce their carbon footprints by 
‘reducing, repairing and recycling’, eating 
less meat, considering the way they 
travelled and even changing bank accounts 
to support ethical investments. in short, 
to live simply that others may simply live.

They also mentioned lobbying the 
government to improve its climate policies 
particularly since *COP26 will be held in 
the UK later this year.

i was very impressed at what they were 
attempting and achieving, even 
more so when one speaker said 
‘Change is happening but we are 
not doing as much as we should.’ 

Just think, if every one of us 
made some small change, then big changes 
would happen.

Cynthia Dickinson

(*COP26, the 26th meeting of the climate 
change Conference of Parties, attended 
by over 200 world leaders, takes place in 
Glasgow from November 1 to 12.)

“It can be helpful to think of 
humanity like a pearl necklace. 
Each human being is a pearl 
with distinct characteristics, but 
underneath there is a string that 
ties us all together, invisible to 
the naked eye.”
Gudjon Bergmann, Experifaith: At the 
Heart of Every Religion; An Experiential 
Approach to Individual Spirituality and 
Improved Interfaith Relations 
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Interfaith Theology

Bhiku Parekh 
Bhiku Parekh, formerly Professor of Political 
Theory at the University of Hull, was also 
Deputy Chairman of the Commission for 
Racial Equality. In ‘The Concept of Interfaith 
Dialogue’ Parekh proposes a Hindu response 
to the issue of religious pluralism. In his view, 
interfaith dialogue must be based on sympathy 
for one another’s faith and can encourage self-
critical awareness. 

aN iNTERFaiTh DiaLOGUE 
might be inspired by two related 
but different impulses. First, it 

might spring from a desire to understand 
other religions and to explore how and 
why they arrive at their distinctive 
conceptions of God, religion, the universe 
and man and his duties. second, it might 
be inspired by a desire to learn from 
them, to acquire new insights into the 
nature of moral and religious sensibility. 
although the two approaches are related, 
for understanding and learning cannot 
be easily separated, they have different 
origins and consequences. in the first 
approach one seeks to understand others, 
but does not use that knowledge better to 
understand and critically evaluate one’s 
own religion. a dialogue in the second 
case has a different thrust. it springs from 
a search for critical self-understanding 
and acknowledges that no religion is 
perfect and represents total truth about 
the nature of the Divine. in such a view 
others do not remain separate but become 
part of oneself, and one’s dialogue with 
them becomes an integral part of one’s 
dialogue with oneself. in the first case, 
interfaith dialogue springs from and 
encourages tolerance and mutual respect; 
in the second it fosters a spirit of critical 
self-understanding and interreligious 
borrowing. 

if i had to take an example of a religious 
man genuinely engaged in the second 
kind of interfaith dialogue, i would point 
to Gandhi. ...For Gandhi every major 
religion articulated a unique vision of 

God and emphasized different features of 
the human condition. The idea of God as 
loving Father was most fully developed 
in Christianity, and the emphasis on love 
and suffering was also unique to it. as 
he put it: ‘i cannot say that it is singular, 
or that it is not to be found in other 
religions. But the presentation is unique.’ 
austere and rigorous monotheism and the 
spirit of equality were ‘most beautifully’ 
articulated in and peculiar to islam. The 
distinction between the impersonal and 
personal conceptions of God, the principle 
of the unity of all life and the doctrine of 
ahimsa (non- violence) were distinctive to 
hinduism. For Gandhi every religion had 
a distinct moral and spiritual ethos and 
represented a wonderful and irreplaceable 
‘spiritual composition’. To a truly religious 
man all religions should be ‘equally dear’. 

Gandhi argued that since God was 
infinite and the limited human mind 
could grasp only a ‘fragment’ of him, 
and that too inadequately, every religion 
was necessarily limited and partial. ...To 
claim that a particular religion offered an 
exhaustive or even definitive account of 
the nature of God was to imply both that 
some men were free from inescapable 
human limitations and that God was 
partial, and thus to be guilty of both 
spiritual arrogance and blasphemy. since 
no religion was final and perfect, each 
greatly benefited from a dialogue with 
others. For Gandhi the purpose of an 
interreligious dialogue was threefold. 
First, it helped each religion understand 
the others better and encouraged it to 
feel relaxed enough to assimilate from 
them whatever it found worth accepting. 
second, it helped each understand itself 
better and enabled it to appreciate both 
its uniqueness and similarities with the 
others. Third, it lifted each religion above 
the superficial levels of beliefs and rituals, 
deepened its spirituality and enabled it to 
catch a glimpse of the ‘pure’ or ‘eternal’ 
religion lying beyond all religions. (pp. 162-3) 

Bhiku Parekh, ‘The Concept of Interfaith 
Dialogue’, in Dan Cohn-Sherbok, many 
mansions (London: Bellew, 1992). 
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Simon Phillips, Interfaith Director at the Leeds 
Jewish Representative Council and a former 
Chair of Concord, has sent an outline of the 
Strategic Plan that is being developed by the 
Leeds Faiths Forum.

iNTERFaiTh wORK iN LEEDs, and 
indeed nationally, has been around 
for some time. Concord was formed 

45 years ago, and Leeds Faiths Forum, 
a more ‘juvenile’ organisation, 23 years 
ago. interfaith organisations may have 
aims and objectives aligned to Charity 
Commission obligations. Yet very few may 
set out their wider and long-term strategic 
visions, going beyond an annual calendar 
of events. strategic discussion forming, 
let alone a documented strategic plan, 
is certainly something that Leeds Faiths 
Forum has not previously embraced. This 
is why we commend the Leeds Faiths 
Forum Board for agreeing to participate 
in a two-session evaluation and strategic 
thinking exercise.

what do we do best? what have been 
Leeds Faiths Forum’s successes? what 
have been our challenges? where do we 
see ourselves in 5 years time? 

The answers are found in our strategic 
plan, a plan which, after initially being 
drafted and completed in late-2019/
early-2020, had to be partially rewritten in 
light of the game- and societal-changing 
Covid pandemic. Our strategic plan sets 
out what we feel are Leeds Faiths Forum’s 
seven key strategic priorities, within 
which are a range of key deliverables. 
Our intention is that these priorities will 
set out our direction of travel to 2024, 
and in the process our relationship with 
other interfaith organisations in Leeds and 
across the country, the city of Leeds and 
other partners. we look forward to the 
journey, and to the support of Concord 
along the way!

Leeds Faiths Forum Strategic Plan 2021-25

We aim to:
1. make sure that LFF is effective, 

sustainable and able to respond 
quickly to challenges and change

2. Continue to develop LFF’s role in 
the city and work towards new ways 
of engaging external organisations, 
partnership bodies, membership 
organisations and individuals

3. Raise awareness of the importance of 
interfaith engagement, co-operation 
and dialogue, and be a trusted source 
of information in the city about this

4. strengthen and increase interfaith 
engagement opportunities in the city 
and widen participation in this

5. Contribute to greater understanding 
about and between the different faith 
communities in Leeds and to greater 
knowledge about, and skills for, 
interfaith engagement

6. work with faith communities’ and their 
members towards a truly inclusive 
society and city, marked by mutual 
respect and shared commitment to 
the common good

7. work with other community and 
voluntary sector organisations in 
Leeds through the city’s Third 
sector infrastructure, including the 
Communities Of interest Network, 
to contribute to the diversity, capacity 
and sustainability of the Third sector 

We will achieve each aim by:

1. Putting in place robust governance, 
management, forward planning and 
branding

2. strengthening links between member 
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bodies and partners, developing new 
ways of engaging, and responding to 
change and need

3. Providing member bodies and the 
general public with key and targeted 
information about the importance 
of, and good practice examples of, 
interfaith initiatives 

4. supporting, with advice, information 
and signposting, existing and new 
interfaith initiatives in the city, 
particularly “missing dialogues” and 
geographical gaps.

5. Developing and encouraging religious 
literacy, and key skills for interfaith 
engagement

6. Continuing to engage with and 
contribute to relevant consultations, 
and respond to local, national and 
international major public incidents 
with an interfaith dimension

7. working with, and on behalf of, faith 
communities to represent the voice 
of the faith sector within the wider 
Third sector, including cross-sector 
challenges such as LGBT and Faith, 
Gender and Faith, Disability and 
Faith, climate change and the long-
term implications of Covid-19.

We will measure the achievement of 
our Strategic Aims by the: 

•	 meeting of agreed outputs for 
activities, as set out in work Plans

•	 Number of people we engage with, 
including through our meetings, visit, 
website, newsletters and publications

•	 social media analytics
•	 Range of organisations, individuals, 

projects and initiatives to which we 
give comment, advice or point to other 
reliable sources of information

•	 Number of events we run and the 
quality of feedback received from 
these

•	 Range of published resources (website 
or hard copy)

•	 Development in the number of 

interfaith initiatives in Leeds, including 
growth and also consolidation

•	 size of membership and number of 
opportunities afforded for engagement 
between member bodies

•	 Growth in participation in and the 
number of events during inter Faith 
week in the city

•	 Year-on-year increase in income from 
a diverse range of sources;attraction 
and retention of Executive Board 
members

•	 appointment of qualif ied and 
committed Executive Board Officers 
with particular responsibilities for 
delivering the work Plan

•	 Good-quality opportunities provide 
for volunteering and internship.

Reflections

siNCE aPRiL 2020 hannah stone 
has been Poet-Theologian in virtual 
residence at Leeds Church institute. 

From then till the end of December she 
used blogging, social media and video 
conferencing as ways of communicating, 
and in march 2021 her blog-posts were 
published in a slim volume entitled 
Reflections: A Poet Theologian in Lockdown 
Leeds. Using her own and others’ poetry 
she has written a more-or-less weekly 
blog each with its pertinent title, starting 
with Thank yous and covering topics 
such as Keeping Count, in it Together 
and Behaving. it is a reminder, as well as 
reflection, of the year we have experienced, 
sharing its ups and downs. it is a lovely 
read, although i found the print size rather 
too small for comfort. 

if you are a member of LCi you will have 
received a free copy. Otherwise it is available 
from events@leedschurchinstitute.org for 
£10 including p&p.

CD
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aPRiL
13  Ramadan begins *   muslim
  Vaisakhi sikh
15  Yom ha’atzmaut *   Jewish
20  First Day of Ridvan *   Bahá’í
  Ramanavami **   hindu 
23  st. George’s Day   Christian 
24  Lazarus saturday  Orthodox Christian
25  Palm sunday   Orthodox Christian
25  mahavir Jayanti ** Jain
26  hanuman Jayanti **                hindu 
30  holy Friday   Orthodox Christian 
  Lag B’Omer *   Jewish
  Beltain Eve Pagan
maY
 1  Beltane   Pagan
 2  Last day of Ridvan *    Bahá’í
  Pascha (Easter)    Orthodox Christian 
 4 Lailat ul Qadr               shi’a muslim 
 8  Lailat ul Qadr               sunni muslim
 9-15 Christian aid week
13-16 Eid al Fitr  Ramadan ends *  muslim
13  ascension Day Christian
17-18 shavuot * Jewish
23  Declaration of the Bab *   Bahá’í
  Pentecost / Whit Sunday   Christian
26  wesak Buddhist
28  ascension of Bahá’u’llah *   Bahá’í
30  Trinity sunday   Christian

JUNE 
 3 Corpus Christi   Catholic Christian
10  ascension Day Orthodox Christian
16  Guru arjan martyrdom   sikh 
20  Pentecost Orthodox Christian
21  Litha, summer solstice  Pagan  

Calendar of Festivals                          Summer 2021
* Bahá’í, Jewish, and Muslim festivals usually begin on the evening before the given 
date.       ** Local dating may vary.

JULY 
 9  martyrdom of the Bab *   Bahá’í
11  Ratha Yatra hindu
13  Obon (Ulambana) **   Buddhist 
14  Chokor Buddhist
 3  Krishna Janmashtami **   hindu 
18  Tisha B’av *  Jewish
19-22  Eid al adha  sacrifice Day *  muslim
24  asalha Puja Day **   Buddhist
28  Eid ul Ghadeer shi’a muslim

aUGUsT 
 1  Lughnassad, Lammas   Pagan  
 6  Transfiguration of the Lord  
   Orthodox Christian 
10  hijra  New Year begins *   muslim
15  assumption of Blessed Virgin mary    
   Catholic Christian 
  Dormition of the Theotokos  
   Orthodox Christian 
17-18 shavuot *   Jewish
18  ashura *   muslim
22  Raksha Bandhan **   hindu 
29  Krishna Janmashtami **   hindu 

sEPTEmBER
 1 installation of Guru Granth sikh
 7  Rosh Hashanah *   Jewish
10  Ganesh Chaturthi **   hindu 
  samvatsari Jain
16  Yom Kippur *   Jewish
14  holy Cross Day  Christian 
21-27 Sukkot *   Jewish
21  Paryushana Parva   Jain
22  mabon, autumn Equinox   Pagan
28  shemini atzeret *   Jewish
29  michaelmas   Christian 
  simchat Torah *   Jewish
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